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OCTOBER, 1986
leadership Today
There is a crying need today for leader ship in all kinds of social organizations.
This is certainly no less true for the
Church than for other groups. The old
authoritarian ways of managing organizations have been declining for the last two
decades, for it has become evident that no
one person or small group of persons can
solve all the problems of any institution,
no matter what its nature.
One of the leading students of leadership, Michael Maccoby (Perpectives on
Leadership), has said that leaders today
must have two characteristics: (1) they
must be students of the organizations they
lead; (2) they must pay attention to the
human resources in their organizations.
The tensions
inevitable
in large
organizations are reflected in the recent
attempt by Pope John Paul II to remove
Father Charles Curran from his position
on the faculty at Catholic University of
America. Issues on church authority have
resurfaced not only in the Catholic
Church but in many Protestant denominations-the
Southern Baptists being the
most obvious example.
It is particularly disturbing in churches
claiming to follow the leadership of Jesus
and New Testament "patterns" that the
emphasis seems to be on authority and
control rather than on the servant or
shepherd models commended in the life
and teachings of Jesus. Elton Trueblood
has lamented the appalling nature of
political jockeying in religious bodies.
Sometimes the church deliberations bear a remarkable similarity to
those of a political gathering, for
which the real decisions are made
behind the scenes. Sometimes the
self-seeking is truly shocking, the
leaders seeming to be more concerned for power than for principles.
(The Incendiary Fellowship, p. 77)
This is, of course, nothing new, as a
careful study of Jesus' disciples and Paul's
epistles will show.
Surely in the Church, the Body of
Christ, there is a third characteristic of the
true leader. One who proposes to follow
the pattern of Jesus Christ will be more
concerned with service than with authority: "If any one would be first, he must be
last of all and servant of all." He makes a
clear distinction between leaders among
his followers and those among "the
heathen ."
Because of the importance of these
issues, Mission proposes to offer an
"occasional" series under the heading
"Church Leadership Today ." Besides
general discussions of leadership, there
will be articles on leadership structures in
various denominations.
Lord, send us caring shepherds.
- the Editor

"TO EXPLORE THOROUGHLY
THE SCRIPTURES AND
THEIR
MEANING . . . TO UNDERSTAND AS FULLY AS POSSIBLE THE
WORLD IN WHICH THE CHURCH LIVES AND HAS HER MISSION
... TO PROVIDE A VEHICLE FOR COMMUNICATING THE MEANING
OF COD'S WORD TO OUR CONTEMPORARY WORLD."
- EDITORIAL POLICY STATEMENT, JULY, 1967
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MI SSION JOU RNA L

A Modest
Proposal

Robert M. Randolph
President, Mission Board

ver the past several years efforts to bring
together repre sentatives of Christian Churches
and Churches of Christ have enjoyed modest success.
Those worried about comprom ise have anguished;
those of more open persuasion have lament ed the
slow pace of change. I have been delighted by these
effo rts because they have opened doors that can not
be closed. It is time, how eve r, that we move to the
next stage of rapproachm ent. By and large what has
occurred has taken place at. the clerical level.
Ministers and other professional s have becom e
acquainted with one another and new under standings have been arriv ed at. We need to move beyond
the professiona l level and my proposal is simp le.
Twenty -five Churches of Christ and a lik e number
of Christian Churches/Churches of Christ should
establish a formal relationship. They should be
yoked for the purpose of gett ing to know one
another at all levels. Pulpits shou ld be exchanged,
social int eract ions enco uraged . Worship services
should be visited by groups from the respective
churches so that peop le can tear apart the veil of
ignorance about how we liv e and how we worsh ip.
The stereotypes we live with abound on both sides
and it is time to get rid of them. Non-instrumental
Churches of Christ are not populated by ignorant
bumpkins and Christian Churches are not hot beds
of lib era lism. You can fill in the blanks to describe
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the perceptions where you live . It is time that we not
on ly know one another, but that we get to know
how the other worships , how faith becomes real in
day-to -day life.
Mi ssion Journal wi ll be glad to publish the names
of c hur c hes who become yoked. We will also
publish reflections on the exper ience, and after a
per iod of t im e we will spo nsor a meeting for the purpose of shar ing experiences. If we are member s of
the same fam ily and if we care about unity and
reconciliation, it is time to get to know one another
beyond the top rungs of our respective beau racr ac ies.
Some wi ll argue that this ca nnot be done so lo ng
as instrum enta l music is an issue. I be lieve that in strum enta l mu sic is an exc use. Many things affect
worship -s ome negatively and some positively -a nd
to arg ue that worsh ipin g w ith instrumental music
wi ll corr upt is to make the silence of Scripture a
barrier to unity . Those who argue that they are compromising their convictions shou ld recognize that
this argum ent is the eq uiv alent of saying: "T he Holy
Spirit te lls me . . .. " in other contexts. It can not be
answered, and therefore c hange is rendered im possib le. The quest for unity means conv ict ions will
be co mpromi sed, and the bottom lin e is the worth of
the co nvi ct ion . The prohibition of in strum enta l
music is a conviction that can not be allowed to
stand in the way of our und erstanding of the totality
of the Chri stian fam ily. To comprom ise with those
who use it is no greater than to compromise th e conviction that it is permissible on the part of those who
give it up in order to exper ience fellowship with
non -instrum enta l c hur ches. We grow through suc h
comp romi ses.
The benefits of yoking c hur c hes together are
many . Our pulpits wi ll be enr iched by hear ing one
another. Our sense of isolation will begin to break
down as we recogniz e the commona liti es we share.
We need to recognize our brethren in the crowd. As
we reco gnize the differences in worship styles, we
can expand our understand ing of what public worship means. More import ant ly, exper ience s such as
these will kindle a renewed vitality which our
fellowship desperately needs .
Christian unity is too important to leave to leader ship alone. It is time to involve the rank and fil e.
What we are about is on ly a beginn ing, a small step
toward recognizing the oneness of Christ's body.
Broadening involvement will mean the unity mov ement is harder to contro l, but that is a risk worth tak ing. Let us recognize in humility that in this task we
are all "weaker" in one way or another . As we get
on with the task, our prayer is that in our shared
weakness we can find divine stre ngt h.
__________________
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CHURCHLEADERSHIPTODAY

Patterns For Congregational
LeadershipIn The Christian
Church (Disciplesof Christ)
By ANTHONY L. DUNNAVANT
n keeping with the tradition

of the Campbe ll-

Stone movement from which it emerged, the
Irestructuring
Christian Church (Disciple s of Christ) in
the 1960s "safeguarded" the right of individual congregations "to manage their affairs under the Lordship of Jesus Christ, to adopt or retain their names
and charters or constitutions and by laws," and "to
organize for carrying out the mission and witness of
the church" (The Design for the Christian Church
[Disciples of Christ], paragraph 84). Because individual congregations retain the right to organize
themselves, it is impossible to generalize accurately
or to point to a single pattern of congregational
leadership that is characteristic in the Christian
Church (Disciples of Christ). However, it is possible
to identify several instances in which guidance for
local congregational organization was promulgated
by an influential leader or agency of the D isciples of
Christ. It seems reasonable to assume that in each instance some impact was made on the way leadership functioned in local congregations.

ALEXANDERCAMPBELL
Community: Fountain of Power
Presbyteryand Diaconate: "Immutable" Leadership

The generation between the merger of most of
Barton Stone's "Christians" with the Campbells'
"Disciples" and the outbreak of the Civil War was·
one of tremendous growth for the combined move ment. According to Lester G. McAllister and William
E. Tucker, Alexander Campbell was the "most pro minent spokesman and influentia l leader" of the
movement during this important period . These
writers also call Campbell's Christian System "a text Anthony L. Dunnavant, a minister of the Christian Church (Disciples of
Christ), received a Ph.D. in Religion from Vanderbilt University and
teaches at Central Michigan University.
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book for generat ions of Disciples preachers." The
System and Campbell's "enormously in fluential" Millennial H arb inger are likely to have
helped shape patterns of congregat iona l leadership
among the Disciples (Journey in Faith: A Hi sto ry of
the Christian Church [Di scipl es of Christ] , [Bethany
Press, 1975], pp. 155,146) .
Alexander Campbel l believed that the church is
composed of "regenerated men and womendisciples of Christ." Such persons may become a
church when they "pledge themse lves to one
another in the name of the Lord, that they wil l wa lk
together as ... a christian congregation (Mill enni al
Harbing er-Ext ra, ser. 1, 6 [Oct. 1835] : 492). This is
Campbel l's foundational princip le of congregational
organization, for "the community, the church, the
multitude of the faithful are the fountain of official
power." Campbell maintained that "every immer sed believer, of good behavior, is ... a free and full
citizen of the Kingdom of Heaven" (The Chr istian
System, [By the Author, 1839; reprint ed., Gospel
Advocate Company, 1964], pp . 66, 147).
The "full and free cit izensh ip of the Kingdom of
Heaven" is exerc ised in two main ways: the elect ion
and ordination of officers and the congregationa l
vote in matter s of expediency. Of the Kingdom of
Heaven , "the Lord Jesus Christ is the constitutional
monarch ." However , since Jesus is no longer personally present, the "management" of the kingdom
has been delegated to "stewards." Originally, these
stewards had included the "extraordinary" offices of
Apostles and Prophets. But with the close of the
apostolic age the "ord inary " offices of evangelists,
bishops, and deacons remained as "the standing
and immutable
ministry
of the Christian
community."
Evangelists are not officers of local
congregations
but "persons devoted to the
preaching of the word, to the making of converts,
Christian

__
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and the planting of churches." More strictly local in
character are the offices of bishop and deacon.
Campbell regarded the offices of bishop and elder
(presbyter) as the same. The duties of this office are
"to preside over, to instruct, and to edify the community-to
feed the church of the Lord with
knowledge and understanding-and
to watch for
their souls as those that must give account to the
Lord at his appearing and kingdom."
Campbell
viewed the congregation's presbytery as an executive body. The laws of Christ being found in
Scripture, "the Apostles ...
by their writings still
have the sole right to legislating, ordering, and
disposing of all things." Therefore, the elders are
merely to "execute" the laws of Christ. The deacons
are "a large and diverse set of functionaries, composed
of stewards,
treasurers,
almoners,

Alexander Campbell
doorkeepers, etc." In fact, Campbell concluded that
these "public ministers of the congregation" are "to
manage all the affairs of [the] individual families of
God,"
"under
the direction
of the overseers
[elders]" (Christian System, pp. 130, 146, 60, 61, 62,
147).
According to Campbell, the Holy Spirit inspired
the Apostles to write down the qualifications for
church office. Therefore, when a congregation of
"freemen under Christ" select, elect, and ordain
officers who conform to the scriptural qualifications,
such officers may be said to have been both
"created by the Holy Spirit" and "appointed by the
Apostles." Indeed, Campbel I insisted that the congregation is commanded
to ordain scripturally
qualified persons to its offices and must neither
appoint those unqualified nor neglect to appoint
those qualified. The qualifications for church office
are derived from such passages as Acts~6:2-7, 1
Timothy 3:1-16, and Titus 1:5-10 (Christian System,

.,

pp. 147-148). When a congregation elects and ordains its officers under the guidance of Scripture,
'"the voice of the people' is, in this case, 'the voice
of God"' (Millennial Harbinger-Extra, ser. 1, 6 [Oct.
1835):497).
In Campbell's view, both the diaconate and the
presbytery are ordained offices. The diaconate includes women as well as men. However, these ordained offices are for the most part local and pertain
only to the single congregation (Millennial Harbinger-Extra, ser. 1, 6 [Oct. 1835]:498, 507). Having
these ordained officers is a matter of good order, but
it takes nothing away from the individual Christian.
"The many of right preach, baptize and dispense the
supper ... when circumstances demand it." On the
other hand, the individual is not to arrogate to
him/herself these functions when duly constituted
officers are present. "Liberty without licentiousness,
and government without tyranny, is the true genius
of the Christian institution." Campbell saw the "efficient institution" of the church as that of "its bishops
and deacons at home, and its evangelists abroad"
(Christian System, pp. 64, 67).
Campbell regarded the presbytery and diaconate
as the "immutable,"
scripturally authorized leadership of the local congregation and believed that "on
questions of faith, piety or morality" there would be
available in Scripture a "thus saith the Lord" -the
kind of "law of Christ" that the elders are to execute. However, this presbyterial rule was greatly
tempered by two factors: the elders were to execute
only the laws of Christ under which all were subject;
and "in all matters not of faith, piety, or morality; in
all matters of expediency ... there is no other way of
deciding but by a vote of the brotherhood .... Such
matters are to be decided by the vote of the whole
community, or not at all" (Millennial HarbingerExtra1 ser. I, 6 [Oct. 1835]: 511-512. In matters
decided by vote, "the minors in age, experience, or
numbers, must give place to the majors in age, experience, or numbers" (Christian System, p. 75).
Campbell also recognized that an "expedient" that
would likely arise would be the emergence of a
single presiding elder from among the presbytery.
Resisting the distinction between clergy and laity, he
cautioned that such presidency be confined to a
single congregation and that the presiding elder be
recognized as "alike in power" the remainder of the
presbytery (Millennial Harbinger-Extra, ser. 1, 6
[Oct. 1835]:504).
Alexander Campbell at times drew a sharp distinction between matters of faith, piety, and morality
and those matters "left to the law of expediency."
But he also acknowledged that "law itself is, indeed,
at best but an expedient-a
means ... suitable to
some rational end" (Christian System, p. 72). His
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focus upon the "rational ends" allowed him to
assume that "there can be no want of scripture
authority for doing good in any way that promotes
the comfort of christians or the conversion of sin(Millennial
Harbinger,
ser. 1, 3 Uune
ners"
1832]:247). Therefore, while Campbell did assume
that there was a "standing and immutable" order of
ministry, he also frequently stated his conviction that
"the temporalities of Christianity in any country or
age ... must necessarily be contingent and open to
the decisions of human prudence and discretion"
and thereby emboldened those of his religious heirs
who wished to adapt the Campbell-Stone tradition
Harbinger,
to changing circumstances (Millennial
ser. 3, 6 [May 1849]:270).

ORMAN SHH TON

"Functional Church Organization"
Unity of Administration
The pattern of local congregations' being governed by elected, ordained elders and served by
elected, ordained deacons is the foundational tradition of local church leadership in the Christian
Church (Disciples of Christ). No doubt this pattern
still persists in many congregations. However, a
great many, perhaps even most, Disciples congregations adapted this traditional pattern along the lines
suggested in a 1946 book by Orman L. Shelton,
Dean of the School of Religion at Butler University in
Indianapolis, Indiana. Shelton's book, The Church
Functioning Effectively, along with sample constitutions and bylaws and a series of manuals on functional committees published by the Home and State
Missions Planning Council, represents another instance of the promulgation of principles for local
church organization. Many congregations of the
Christian Church (Disciples of Christ) did change
their internal styles of leadership in response to
Shelton's book and the accompanying materials
Uourney in Faith, pp. 412-413). Some version of
"functional church organization"
is probably the
pattern of congregational leadership and life most
familiar to members of the Christian Church
(Disciples of Christ) who have been active in the
post-World War II era.
In Shelton's plan the presbytery and diaconate of
the local congregation no longer retain the broad
teaching, presiding, ruling (elders) and serving
(deacons) portfolios suggested by Campbell. The
presbytery and diaconate are clearly envisioned as
subordinated to a "church board." Shelton maintains that "the first principle of effective church
organization is that there must be unity of administration."
This unity lies in the "total church
board." In this board, "every member ... should
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have an equal opportunity for expression, and every
vote should have equal weight." The board is to be
composed of elders, deacons, deaconesses, and
trustees. Shelton writes of the election by the congregation of these officers and of their "formal installation." However, the idea of ordination and the
//laying on of hands" formerly associated with the
presbytery and diaconate is no longer suggested
(The Church Functioning Effectively, [Bethany Press,
1946], pp. 43, 32-33).
According to Shelton, elders should function as
"an advisory council to the minister" and "may also
give attention to matters of discipline";
but they
must never "hand down decisions to the church
board." Similarly, deacons are seen as performing
"those functions which are assigned to them by the
church board." No longer under the oversight of
elders, deacons also must now take care not to
"become an administrative body for the church."
One of the functions traditionally associated with
the diaconate-the
management of the church's
property-is,
according to Shelton, to be lodged
with the trustees. "Trustees are the officers who take
title to the property and effect legal transactions"
(Church Functioning Effectively, pp. 45, 33).
Perhaps the two most striking differences between
the kind of local church leadership sketched by
Campbell a century earlier and that depicted by
Shelton are the prominence of presbytery and
diaconate in Campbell's description as contrasted
with the significance of the minister and of functional departments in Shelton's. In each case the
shift in the center of churchly leadership is away

While Campbell did assume that there was
order of
ministry, he also frequently. stated his conviction that the temporalities of Christianity in any country or age . . . must
necessarily be contingent and open to the
decisions of human prudence and discretion and thereby emboldened those of his
religious heirs who wished to adapt the
Campbell-Stone tradition to changing circumstances.

a "standing and immutable"

from the elders and deacons. One might describe it
as a two-way shift away from the elders and
deacons, for it is a shift both toward the minister and
toward the congregation as a whole. To Shelton,
"the minister should be the counselor and adviser in
all departments of church life." The minister also

chairs the "church cabinet or council." The church
cabinet or council "will seek to correlate all the
organizations of the church," and, therefore, contains "the chairman of the church board, the chairman of the elders, the chairmen of the various
departments of the church and the president (or
representative) of each of the auxiliary groups in the
church." The shift of responsibility toward the congregation as a whole is seen in Shelton's suggestion
that churches be organized into seven departments-membership,
worship, education, stewardship, evangelism, world relations, and property
(Church Functioning Effectively, pp. 46-47).
By the time O.L. Shelton wrote, one of Campbell's
main assumptions was no longer operative. Shelton
would seek no "standing and immutable ministry"
on the pages of Scripture. As Willard M. Wickizer
stated in the "Introduction"
to The Church Functioning Effectively (p. 7), "nowhere [in the New
Testament] is there to be found what might be called
an organizational blueprint which was divinely intended for use by a modern congregation with its
complex program and its multiplicity of auxiliary
organizations." Shelton concurred with this view to
a degree that allowed him to shift the center of congregational leadership from the elders and deacons
to the minister, the church board, the church
cabinet, and seven functional departments. A century of lived history had forced the Disciples of
Christ to recognize the role of the minister (i.e., professional); and social custom had largely stripped the
eldership of its disciplinary function (D. Newell
Williams, Ministry Among Disciples: Past, Present,
and Future, [Christian Board of Publication, 1985],
pp. 17-20, 38).
While Shelton did not fully share Campbell's
premise about a scriptural pattern for congregational
leadership, he did share Campbell's focus upon
means to an end. This is seen in Shelton's statement
that "the church was launched with the greatest task
ever committed to men as its responsibility" (Church
Functioning Effectively, p. 24). Shelton's guidance
was, in some ways, transitional for the Disciples.
Congregations which adopted his functional church
organization were released from the notion of being
governed by a New Testament pattern.

KENNETH KUNTZ
Organized for Mission Action
linkage Between Congregation and General Church
Shelton's concern that the church organize to
function effectively in order to accomplish its task
was echoed in the work of Kenneth Kuntz. In 1971
Kuntz set forth a new v1s1on of congregational
leadership and life for the Christian Church

(Disciples of Christ) in a book, The Congregation as
Church, and a pamphlet, Pattern for Constitution
and Bylaws for Congregations of the Christian Church
(Disciples of Christ). Kuntz was at that time executive
chairman of the Division of Homeland Ministries of
the Christian Church (Disciples of Christ). According
to Kuntz, "God is at work in our world, and he is
calling his church to share in his mission." The basic
organizational question that the congregation must
answer, then, is, "Which organization enables the
congregation to respond most effectively to God's
mission?" Based on the principle of "mission
action," Kuntz charts several alternative organizational patterns for congregations. In most cases, a
prominent feature of Kuntz's patterns is the linkage

The elders were to execute only the laws of
Christ under which all were subject, and
"in all matters not of faith, piety, and
morality; in a.II matters of expediency ..•
there is no other way of deciding but by a
vote ... of the whole community, or not at

all."
he shows between the congregation and the general
and regional manifestations of the Christian Church
(Disciples of Christ). The guidance available from the
general regional church is included in "tools for the
congregation."
Kuntz assumes that organizing for
mission will involve the activity of both ministers and
laity. Ministers are expected to be preachers, priests,
prophets, teachers, and administrators. Laity are to
be "the planners and decision makers and implementers of the congregation's response to God's
mission"
as well as "the
officers
of the
congregation"
(The Congregation
as Church,
[Bethany Press, 1971], pp. 20-21, 90, 83-87, 60-61,
95-98, 112).
Kuntz's emphasis upon congregations' organizing
in order to respond best to God's mission may be
seen as a partial restatement, in more theologically
satisfactory language, of Shelton's idea that congregations must organize to function more effectively in their task. It also harkens back to Campbell's
affirmation that both law and expediency may be
seen as means to a desired end. Furthermore,
Kuntz's recasting of the role of the congregation in
more theological language is consistent with the entire development in the 1960s of restructure in the
Christian Church (Disciples of Christ). Restructure,
in large part, represented not so much organizational change as theological reinterpretation and
ecclesiological
confession.
Kuntz's work, like

7

restructure in general, was largely the setting of the
life of the Christian Church (Disciples of Christ) into
the wider frame of Christianity as a whole. Ideally, it
is in that wide frame that congregational life and
leadership in the Christian Church (Disciples of
Christ) continues to see itself.
The Division of Homeland Ministries' Vanguard
has recently said, "Ministry is what the congregation
does to effect its mission. Management by objectives
has become a standard in all planning designs. The
... congregation's planning is filtered through that

congregation's sense of mission" ("The CongregaVanguard
17 Uanuary-March
tion in Action,"
1986]:5). The tradition in congregational organization and leadership of beginning with the "rational
ends," "task," "mission action," or "objective"
continues in the Christian Church (Disciples of
Christ). The assumption has been, and continues to
be, that Christian men and women may confidently
determine for themselves the details for contemporary action by a careful consideration of scriptural
principles and present circumstances. ______ MISS/ON

The Crying Need*
The crying need of our age is for men filled with the Spirit of God, men who dare to
break with tradition, and if need be, die for the vision which they have cherished, until
now it nourishes them. The call of God is borne upon every whispering breeze to
those who have been enslaved by partisan positions, fettered by fears of reprisal,
shackled by bigotry and littleness. The wor_ld will not be won to the Christ of a national
ideal, to a white man's God, a denominational dogma, or a parochial creed.
Jesus is not the shepherd of a sect but of the whole flock of God. He is not the Lord
of a faction but of the whole church of the redeemed ones. A concept which embraces anything less than the ultimate unity of all who believe in Him as one mighty
army, is too meager to match his prayer, and will be self-defeating. There is no power
in the universe by which we can reduce the body of Christ into a faction or expand
any faction into the body of Christ.
We reject the spurious proposal that we must remain apart and at sword's points until we have argued every action of every faction, debated every detail of every dogma,
and reached conformity on every conclusion of every complaint among us. This is the
sectarian way. It is the way of prolonged strife and drawn out dissension. We are not
called to feud to the death but to find the life that is in Christ Jesus. Our peace is not in
a program, a proposition, or a platform. It is in a person. "He is our peace who hath
made both one." The way to have unity is to unite, not to have a debate. We cannot
argue ourselves into agreement nor debate ourselves out of division! In all of our
decades of debate we have not overthrown or eliminated a single sect, but we have
created a great many new ones!
Let us resolve to make way for the Spirit and we will find the path of peace. The
Spirit of God will not divide the family of God. It is men who are devoid of the Spirit
who set up divisions. If we will allow the Spirit to have his way with us, we will be
united in the way with Him. We must cease getting in the Spirit's way, and start
walking in the way of the Spirit!
-Carl Ketcherside
*This article is reprinted from the November, 1970 issue of Mission. Carl Ketcherside was at that time editor of Mission Messenger.
He is now engaged in inner city ministry in SI. Louis, Missouri.
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PATHS OF UNITY

What

o We More Than They?

A Challenge To "liberals"
Concerning Church Unity

I have traveled the gamut from "conservative"

to "liberal" over the past
ten years and have found that neither of these positions gives or precludes
life in and of itself.
By KEN CAMERON
everal issues of Mission in the recent past have
contained articles dedicated to restoration principles and church unity that were stimulating and
refreshing. However, I am concerned that unless we
who are considered "liberal" examine our practices
carefully, such excellent articles could leave us tickling our own ears in isolation while any actual movement toward unity becomes a pipe dream. We urge
"conservatives" to join with us in an open exchange
of ideas and then lament their seeming inability to
do so. Yet we seldom stop to ask ourselves if we are
making this process more difficult by our own
actions.
It is easy to see the shortcomings of some ultraconservative brethren. They appear to emphasize
doctrinal purity to the exclusion of true spirituality.
They treat those differing from them with anger,
slander, and disfellowship. They seem smug in their
brand of religion and do not consider that they
could gain from those with differing beliefs. They
wield their power in the local congregation through
negativism
and
threats
to
"move
their
membership."
However, I fear that we have been remiss in examining our own shortcomings as we seek unity in a
diversified church. Specifically, we need to ask a
pointed question: What do we more than they?

S

We have emphasized

being right more than be-

Ken Cameron is a clinical psychologist at the Ozark Guidance Center i.n
Springdale, Arkansas.

ing unified. At times it appears that we gain a
distorted satisfaction from upsetting conservative
brothers and sisters with our assertions and ideas.
We assure ourselves that we have more of "the
truth" than they, pity their inability to see this truth,
and fault them for the alienation that has occurred.
We have sacrificed unity on the altar of correctness.
What have we done more than they?
A more liberal view is not necessarily the
"answer" any more than is a conservative view. I
personally have traveled the gamut from "conservative" to what some would call "liberal" over the
past ten years and have found that neither of these
positions gives or precludes life in and of themselves. Unless we realize this, we can be as guilty of
exclusivism as the ultraconservatives.

Jesus prayed for unity so that the world
would know that God had sent Him. It is
unity, not being right, that helps bring the
world
faith.
We have often mistaken our mode of thinking for
true spirituality. Indeed, feeling the freedom to
pioneer in new quests for truth is exciting; but this
excitement is not spirituality.
The achievement of
new insights is not one of the spiritual fruits listed in
Galatians; fruit is born of obedient lives. As Thomas
A. Kempis observed 500 years ago in The Imitation
of Christ, "For verily it is not deep words that make a
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man holy and upright; it is a good life which maketh
a man dear to God".
Jesus prayed for unity so that the world would
know that God had sent him. It is unity, not being
right, that helps bring the world to faith. We should
not be content with inferior goals.
We have emphasized our differences instead of
our similarities. Because of a distaste for some of the
fruits of ultraconservatism, we often appear intent
on proving to mainline church members that we are
radically different from them. For fear of being
categorized as this type of church member, we
sometimes raise issues in a way that shocks other individuals and often sends them reeling both emotionally and intellectually. Even if we are correct, this
is an unlikely way to instigate change or achieve
unity. We seem to emphasize our similarity to other
religious groups when seeking unity with them; can
we not extend the same courtesy to those of our
common heritage?
In seeking to understand
our conservative
brothers and sisters, we must realize that their inability to consider changes or alternative interpretations is not born of security, but of fear. Conservatives fear that the "old paths" will be erased by
the winds of change. I-low does one deal with this
fear or insecurity? Certainly not by attacking or emphasizing differences, for this only reinforces the insecurity. The courage to change can only come
when individuals sense in us an attitude of support,
acceptance, and similitude. Are we strong enough
to demonstrate such an attitude, even after being
attacked? What do we more than they?
We have reacted to attacks from our brethren
with counterattacks or withdrawal.
In advocating
an open search for God's truth, we sometimes act
surprised at the attacks we receive, and treat these
as tragedies. Do we not realize that at least since the
time of Martin Luther persecution has come more
from the hands of one's own brethren than from the
pagan world? This, then, is nothing new. Are we.correct in reacting to venom with countervenom and
alienation? Can we not praise God and be blessed in
persecution?
The first century Christians had to apply their faith
and deny themselves in facing vicious persecutions
from the Jews and Romans. Even so must we use
the same spirit in dealing
with
our own
"persecutors."
We cannot be feeble or spineless,
act as if we are too good for these hardships, or feel
free to attack simply because "things should not be
this way." Evidencing a reactionary spirit only
perpetuates the process that has already alienated us
from the rest of the religious world. Taking the
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responsibility to first change our own behavior
before we point fingers could be a significant step
toward unity.
We have caused unrest in local congregations
and at times have propagated division in order to
deal with problems. I have observed several instances in which a group of individuals, in having
become dissatisfied with the perceived deadness of
the local congregations, have begun to cloister in
small groups in order to meet their spiritual needs on
a deeper level. While the goals of these groups are
admirable in many ways, some of their fruits betray a
spirit familiar to that of the ultraconservative
brethren they pity. They become extremely critical
of their conservative brethren. They become angry
at their inability to see "the truth," emotionally
withdraw their fellowship from them, criticize them
behind their backs, and become somewhat pompous and smug in their own perceived spiritual positions. Finally, they too often decide to meet with
other religious groups or split off from the congregation to start another.
Again, how are these more liberal brethren any
different from the conservative
brethren they
criticize? They are smug, angry, and critical. They
attempt to solve their difficulties through isolating
themselves or going somewhere else. They evidence
the same satanic process of division that is at work in
the "pharisaic" brethren; only the face is different.
Satan's master plan seems to be "divide and con-

Are we seeking to relate to our brothers in

a way that mirrors the new life in Christ, or
are we perpetuating the cycle of death?
quer," and we too are playing into his hands.
We must be able to see the underlying processes
that are more critical than the surface issues. The
fundamental question is this: Are we seeking to
relate to our brothers in a way that mirrors the new
life in Christ, or are we perpetuating the cycle of
death?
It is true that most, if not all, major religious reform
has come about by the establishment of new groups
or denominations. History shows that the pattern is
for the visionary individual to be excommunicated
and/or to leave his or her church to begin another
group. One would have to agree that these new
groups appeared to be improvements over the older
established groups in many ways (e.g., greater
spiritual fervency, more fluid structure, openness to
new visions of the truth). However, we still rnust ask
if this method has worked over the long haul. Since
new groups eventually recrystallize, the result has
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been an even greater number of rigid or traditional
groups, which have in turn propagated even more
splinter groups. A crucial conclusion in our lessons
from history is that separation from boring or rigid
"spouses" has not lead to the oneness for which
Jesus prayed. Will we continue this cycle of death
for temporary gain, or will we seek other solutions
that will lead to eternal victory? Admittedly, it is difficult to seek solutions that may benefit the church
years in the future but leave us presently frustrated.
Yet a dedication to spiritual principles in our dealings with the church will certainly lead to fruit, if indeed Christ is active in our present day.
When Jesus prayed for unity, he was not ignorant
of man's characteristics. He knew it would be easier
for liberals and conservatives to doubt the Christianity of the other and go their separate ways. Yet He
also knew that both parts were necessary to form a
complete body. Is one side of the brain complete
without the other? Can the left side of the body live
without the right? Using another analogy, is a car
useful and complete without both an accelerator
and a brake? Liberal and conservative splits only
lead to alienation and extreme defensive positions.
Finally, we have ambitiously tried to create a
perfect church in our own image. Our task may be
to deny ourselves, swallow our pride, and question
our ambitions to have the "perfect" church. Our
ambitions may not be God's ambition at all. Will we
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forsake our own enjoyment and ambition in order to
achieve God's desire for unity?
Will we not have the faith to let Jesus, who walks
among the candlesticks, deal with his church as He
will? If a church is not of God, Jesus will "remove the
lam pstand from its place" (Revelation 2: 5). Interestingly, at no time in the book of Revelation (or
anywhere else in the Bible) does Jesus command or
allow Christians to leave a weak or sick congregation
in order to start afresh. Indeed, if any message to the
churches in Revelation is applicable today, certainly
it is Jesus' message to the church in Sardis (3:1-5):
You have a reputation of being alive, but you are
dead. Wake up! Strengthen what remains and is
about to die, for I have not found your deeds complete in the sight of my God .... But if you do not
wake up, I will come like a thief, and you will not
know at what lime I will come lo you. Yet you
have a few people in Sardis who have not soiled
their clothes. They will walk with me, dressed in
white, for they are worthy. He who overcornes
will, like them, be dressed in white.

Let us have confidence that as we seek first the
kingdom, we will someday walk with Him in white.
And let us allow Jesus to deal with his church as He
will, rather than our trying to manage things through
human means. In all things, let us ask ourselves,
what do we more than they?
···-··-··----·-----·--··----------------------·-·-

MISSION

WAREHOUSE SALE

Because our storage facilities are running over and because we
just need to get rid of our backlog of old issues, we are making the
following offer, valid until January 31, 1987.
Issues from July 1967~May 1982-all you want for
$10.00 plus postage-last
time they will be offered.
(Some are not available.)
Issues from July 1982-June 1985-all you want for
$10.00 plus postage.
Bound volumes 5, 6, 7A, 7B, 8, 11~16- $6.00 each plus
postage.
For an extra dollar we will send a copy
of the Good News Bible.
TAKE ADVANTAGE OF THIS OF:FER NOW TO COMPLETE
YOUR MISSION FILES.
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THE FACE OF MINISTRY

''A Band-Aid, A Hug,
And A Bowl of up''
A Vision of Ministry,
Commitment and
Divine Radiance

How often a bowl of Minestrone served to unite us and bring us together in
warmth and joy.
By TERENCE JOHNSON
"When the Son o( man comes in his glor11,and all the
angels with him, then he will sit on his glorious throne.
Before him will be gathered all the nations, and he will
separate them one from another as a shepherd separates the
sheep from the goats, and he will place the sheep at.his right
hand, but the goats at the lc(t. Then the King will say to
those at his right hand, 'Come, 0 blessed o( m11Father, inherit the kingdom prepared for you from the foundation of
the world; for I was hungry and you gave me (ood, I was
thirsty and you gave me drinl<, I was a stranger and you
welcomed me, I was nai<edand you clothed me, I was sic!<
and you visited me, I was in prison and you came to me.'
"Then the righteous will answer him, 'Lord, when did we
see thee hungry and feed thee, or thirsty and give thee
drini<?And when did we see thee a stranger and welcome
thee, or nai<edand clothe thee? And when did we see thee
sici<or in prison and visit thee?' And the King will answer
them, 'Truly, I say to you, as you did it to one 'bf,the least of
these my brethren, you did it to me.'"
Matthew 25:37-t/O
There was a time, so the story goes, when word
went out that the southern tip of Florida was
about to fall away so that the whole area would
be under forty feet of water. The mayor of one
small community urged religious groups to do
something.
The Baptists prayed.
The Unitarians appointed a study committee.
The Presbyterians concluded "what will be
will be."
The Congregationalists decided to move to
Terence Johnson is minister of the Margate CommUJ;1ily Church in
Margate, New Jersey. Copyright 1986 by the author.
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a better part of town.
But the Jewish congregation instructed its elders:
"Find out how to live under forty feet of
water!"
And that is the great question: HOW TO LIVE!?
Recently, in New York City, my wife Joan and I
took my parents to tour the wonderful United
Nations building; and I thought of one of the
great leaders of the UN-the freckled Swede,
Dag Hammarskjold.
Coming from a family that included politicians
on his father's side and clergy on his mother's
side, Hammarskjold yet struggled with emptiness, depression, no sense of direction.
In his book Markings-an autobiographical
spiritual journey-he
revealed that between
1951 and 1953 something happened in his life.
He hit bottom. And, reflecting back in 1961, he
used these unforgettable words:

I don't i<now who or what put the question.
don't even i<now when it was put. But, at some
point, I did answer 'Yes' to someone or something
. and from that point, I was certain that existence is meaningful, that my life in self-surrender
had a goal.
And he added: "To be free ... to be able to stand
up and leave everything behind ... without
looking back is to say "Yes."
There are many ways to say "yes" to life, and

Jesus' words in Matthew 25 shape a powerful,
practical "Yes" to life!
It's the only description in the Gospels regarding
the "last judgment" -about heaven and
hell .....
In Jesus' vision of the "last judgment" -in the
separation of the sheep from the goats-the
questions will not be,
Did you accept the Apostles' Creed?
Did you believe in a literal six-day creation
in Genesis?
Did you join the "right" church?
Rather, he affirms a vision of ministry and commitment.
I was hungry and thirsty, hadn't had three
squares for days, and you didn't call me a
welfare cheat; but you simply gave me
something to eat and drink.
I was a stranger-perhaps of a different skin
tone, or of another ethnic background, or of
different lifestyle or affectional orientation, or
whose beliefs didn't match your orthodoxy-I
was a stranger, and you didn't give me a
political speech or theological or moral
preachment. You welcomed me with
acceptance.
I was poor-wearing
cast-off clothes, unpressed
and unclean, and my heat was cut off in
January-and instead of a judgmental lecture
piously offered, you helped me and I was able
to feel a shred of dignity again.
And incredulous entrants at heaven's gate
responded, "We never say you, Jesus! We never
saw you hungry or unemployed or dressed in
ratty clothes or strange."
And the response:
"Oh, yes, my friends, because every time you
responded to someone like that-the very
least, in worldy definitions, of my sisters and
brothers-you
did it to me. So come, blessed
of God, and inherit the world of that love
you showed that has been the truest fou ndation of the universe and the world; for you,
too, are my brothers and sisters."
There-in the kind of commitment that Jesus not
only demonstrated so beautifully and com-·
passionately, but called and calls you and me
is a ringing "Yes"
also to demonstrate-there
to life!
And Leo Buscaglia, in Bus 9 to Paradise, gives it
a homey sound when he writes of his Italian
mother:
If we got hurt, Mama's re med}' was alwa}'s a /3andAid, a hug, and a bowl of soup. It cured colds,
fever, headaches, indigestion, heartaches and
loneliness. (p. 26)

SO-A

BAND-AID:

And that may often be our ministry: not
necessarily major surgery-but moments that
may serve as "band-aids" -a brief soothing of a
hurt that can give time for the beginning of
healing.
Last week several people wandered into this
church-out
of need.
One entered our open Chapel for prayer.
As I later talked with her on the sidewalk,
her story poured out, as she told of being
a physician separated from her children
and family in Portugal.
She had escaped from the revolution in
another country, and is working as a
housekeeper for a Philadelphia family.
She saw the open door of our Chapel-and
entered for a "band-aid" of quiet and
hope in that setting, for prayer.

Another person, whose marriage is falling
apart, said to me in tears that he is just a.
statistic-and
was ready to take his own life.
Yet another sought a blanket to have a bit of
warmth as he slept on the beach.
And a fourth-finally
able to find a job-needed
some food to tide him over until his first paycheck next week.
Something was seen--a welcoming open door, a
spire gracefully pointing toward heaven--something that suggested, "here is a place that cares,
where people who worship God really believe
that God is love!"
The Greek writer Nikos Kazantzakis told about the
monk who had planned long to go to Jerusalem
to see the Holy Sepulchre.
He finally began, with the money he had saved
over forty years.
Soon after he left the monastery, he passed a
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field where a pale, emaciated man was digg'ing
roots out of the ground, and he said to the
monk, "Good morning, Father, where are you
going?"
The monk replied, "I am going to Jerusalem to
see the Holy Sepulchre, where Christ was
buried, and I am going to march around it
three times and pray."
The man in the field said, "That trip will cost
much money."
"Yes," said the monk, "all my life's savings."
Then the man suggested, "Father, why not
march around me three times and give me the
money so that my wife and.children might
have food."
And the monk did. He never saw where Christ
had been buried, but he recognized clearly
where the living Christ lives-in other people!

*Find something in another person to
compliment every day.
*Find something in yourself to affirm each day.
*Find something in your inner beliefs to celebrate every day.
*Remember that joy is health-producing-for
the body and the spirit; so be open to
laughter and rejoicing!
*Be a positive part of a positive congregation:
If you're a member of this church, help to
make it a continuing center for inspiration
and renewal.
If you're a visitor without a church home,
consider becoming a member of this
fellowship.
If you're a visitor from another congregation,
go back to your church to be a contributor rather than a critic or crank-a
source of joy and hope!

ALSO A HUG:
Some of you may remember the scientific experiments that showed that even little rats who are
fondled and petted run through the mazes
faster.
And rabbits, in another experiment, were fed a
high cholesterol diet; half of the rabbits were
"loved" -shown affection-and the other half
were left alone. The "loved" group had lower
cholesterol!

Recently the "Family Circus" cartoon strip-one of
my favorites-pictured
the family's little boy in
his mother's arms, and he was saying, "This is
my favorite place-inside your hug!"
In the living embrace of God, you and I may be
lifted to the quality of joy and trust that will
inspire us to embrace, remembering Scripture's
declaration, "The eternal God is your dwelling
place, and underneath are the everlasting arms!"

And maybe it's possible for us to love other people
into better health!
We all feel rejected and unloved at times and
maybe momentarily out of "sync" with the rest
of the world, or feel that we have less value than
others.
Well, folks, that's "hug time"!
As renowned family therapist Virginia Satir
suggests, "The minimum daily adult requirement of hugs is four for survival, eight for
maintenance and twelve for growth."
The hugs should shout "Yes" to life!
They keep the heart alive-the heart of trust, the
heart of compassion, the heart of creative
living!
A sad and desperate counselee said to me of a
spouse, "My partner's heart is shriveled." And
that marriage itself was shriveling into lifelessness.
A hug, an embrace, may become a marvelous
metaphor of a spirit that helps to make life
positive. Here's a kind of grocery list of things
that can help:

14

FINAU. Y, A BOWL Of SOUP:
As Dr. Buscaglia said about Mama's soup,
/-low o(ten a bowl of minestrone served to unite us
and bring us together in warmth and joy! It was an
act of communion.
When people dropped in,
strangers included, we would soon {ind ourselves
huddled around the kitchen table, talking over a
bowl o{ steaming soup. It tool<care o{ breakfast, a
quicl< lunch, or a midnight snack. Ii was
sometimes even a sign that someone needed to
tall<." (Ibid., p. 62)

(continued on p. 78)

ord For Our Ti1nes
Reflections On Chernobyl:
A Christian Considers Stewardship Of The Environment
And Cod blessed them, and
Cod said to them, "Be fruitful
and multiply, and fill the earth
and subdue it; and have
dominion ... "
Genesis 7:28
Sometimes world events seem so
removed-remote. Occasionally reality
will peek into our living rooms in the
form of a statistic made real. But so
often pressing world issues are bathed
in an aura of unreality. From our insulated, sometimes isolated communities, graduations, strawberries
and summertime ball are what loom
on the horizon, not poverty, war and
destruction. Let us, by the grace of
God, shun the cynicism, moroseness
and fear that can grow because we
keep our eyes fastened on the evil of
mankind in this world. But let us also,
by the grace of God, have the courage
to see what man's sin is doing to our
world and realize that by God's power
we can make a difference in world
affairs.
Chernobyl is a glance at reality. It is
at once both the spectre of what is and
what can be. The Soviet nuclear
disaster at Chernobyl is a symbol of
man's inability to master his own
technology and steward this world.
The noted historian Barbara Tuchman
has observed that " ... The greater the
technologies we develop ... the iess
wisdom we will have for managing
them." 1 By citing examples from fourteenth and twentieth century military
technology, she demonstrates that advancements in man's civilization far
outstrip his wisdom in coping with
them. This disparity can lead to a
technology out of control, creating
ecological and moral dilemmas with
which man is unable to deal.
Consider some of the more obvious
problems posed by Chernobyl: Can
the site ever adequately be cleaned
up? How much permanent damage to
the ecosystem has occurred? Will
ground water be polluted? What do

the oncoming years hold for the containment of the radioactive waste? If
we raise eyebrows over the inability to
cope with nuclear bumbles, might we
not also be concern_ed about the
destruction of other vital natural
resources in the names of "energy"
and "progress"? Wood is the principal
source of fuel for 90 percent of the
developing world. Joyce Kilmer wrote
that he had never seen "a poem lovely
as a tree." And by the year 2000 it is
estimated that much of this arboreal
verse will have vanished from the
earth. Since 1950 over half of the
world's large forests have disappeared.
Latin America has lost 37 percent of its
forests; Central America, 66 percent;
Southeast Asia, 38 percent; and Central Africa, 52 percent. On the island of
Haiti, for example, 90 percent of the
forests have been cut down, leaving
only 8 percent of the land forested. By
the year 2000 only two giant forests
will remain in the entire world. Of
course, coincident with the increase in
trees is the startling increase in desert
areas in Africa, the Middle East, and lndia.2 Given the weakness of our
stewardship in the haste to subdue and
dominate this world, is it any wonder
that, as Paul writes, " ... The whole
creation has been groaning" (Rom.
8:22), eagerly awaiting its resurrection
glory?
But if the spectre of Chernobyl
points its wraith-like finger in condemnation of such inept stewardship of this
planet, it also bears a warning about
what our future can be. Consider the
immense concern shown by Eastern
and Western Europeans over the
radioactive pollution spewing from
within Russia. Like a modern day
"Angel of Death," the radioactive
cloud was charted as it moved
ominously
over
Scandinavia,
Czechoslovakia, Austria, Italy, and
back to Russia. Children were forbidden to go outside and were given
doses of iodine to absorb the invisible

acolumnfor
opinion and
personal
reflection
By Patrick H. Gamer
poison falling from the skies. Travelers,
vehicles, water and edible products
were all tested for contamination. Yet,
the amounts of radioactive waste and
subsequent harmful contamination
traceable to this nuclear accident are
minuscule - compared to what can
happen if we were to have a nuclear
war. The picture of Western European
authorities checking airplane tires for
minute amounts of radiation is almost
laughable, when one considers the
horror of even a limited U.S.-Soviet
nuclear exchange.
According to the New England Journal of Medicine, in the U.S. after a
6559-megaton nuclear attack from
Russia, forty percent (86 million) of our
population would be immediately
dead. Another 34 million would have
severe injuries. 3 If sixty million people
survived and emerged from shelters,
20 to 25 percent of these would soon
die because of communicable disease4
spread in part by an unchecked insect
population--notably flies. 5 The picture
is horrifying, almost unbelievable. At
this moment in the world there is
stockpiled, in nuclear force, the
equivalent of 3.5 tons of TNT for each
of the world's 4.5 billion inhabitants. 6
If all of these simulations about nuclear
war, if all of these cold statistics seem
unreal, then look to Chernobyl.
Magnify it a thousand, ten thousand
times. And you will have but the
beginning of the horror humanity will
experience in a nuclear exchange.
One of Rod Serling's early Twilight
Zone stories was entitled
"The
Cheaters." In this particular episode,
individuals were given a pair of
glasses, or cheaters, that allowed
them, when looking into a mirror, to
see themselves as they really were. As
they tried on these revelatory spectacles, person after person was red uced to insanity. They were simply
unable to cope with the real visage of
themselves.
Chernobyl
is our
"cheaters."
Of course, we may
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choose not to don them at all. We may
lay them aside and withdraw to the
more pleasant and manageable reality
offered by the early summer. Yet inevitably Chernobyl's reality will encroach upon our myopic world, be it
through some ecological disaster or
nuclear war. Sooner or later, all men
must put on the "cheaters of Chernobyl." For the person of the world, to
see reality in this way is to peer into
the abyss. Despair, hopelessness, even
insanity would be natural responses to
a vision of our world scarred by man's
ecological abuse and awaiting a fiery
nuclear death. This world without God
is a world without hope.
For the child of God, the "cheaters
of Chernobyl" are bifocal. They allow
us to see humanity and the world up
close, as they really are, totally
helpless and sin-ridden. And yet they
also allow us visual distance. We can
see beyond this fleshly reality and into
the realm of the spirit. Hence can we
exclaim, with assurity, despite the
depressing world situation,
The earth is the Lord's and the
fullness thereof, the world and
those who dwell therein.
Psalm 24:7
Some boast of chariots,

and

some of horses;
of the name of
Cod. They will
fall; but we shall
upright.

But we boast
the Lord our
collapse and
rise and stand
Psalm 20:7-8

Certainly assurance of the ultimate
triumph of God over the mistakes of
man does not relieve the Christian of
the ecological and military concerns
mandated by Chernobyl. The stark
reality of an ecologically
ravaged
world poised on the brink of nuclear
oblivion must motivate us all to at least
spiritual, if not also political, activism.
As we pray for the wisdom of the
Father, let us also ask his intervention
into the affairs of men that the traumas
of our planet be relieved, that we
might truly comprehend and assume
the stewardship of this world as God
intended. May we also pray that the
nightmare of utter nuclear destruction
be spared us, our children, and our
generations to come. Doubtless we
may wish to further these concerns
through the support of various political
programs. We may even disagree as to
the most effective political ways to
achieve these goals. Nevertheless, we
must be united in our desire to face
and fight the reality represented by
Chernobyl. Let us be concerned, but

The Pulsating Plum
(From A Peasant's Diary)
Wednesday: We saw in the east
toward the power plant a huge fireball
and heard an explosion.
Thursday: Smoke and haze drifted
over our town. The paper asked for
part-time help to "sweep up the
power plant." Uncle Chekov, needing
rubles, volunteered.
Friday: Still more smoke and haze.
The ambulances have been very
active. Today we heard that Uncle
Chekov was in the hospital with a case
of the flu. The local paper spoke of a
flu epidemic.
Saturday: Comrade Strativ, who has a
shortwave radio, heard that there was
a nuclear disaster somewhere in
Russia. He laughed at the Western
propaganda. The flu epidemic! The
hospital is overflowing. Uncle Chekov
must be seriously ill ... they wouldn't
let us in to see him. The newspaper
said there was no reason to be con-
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not overcome; suppliant, but not prostrated. By the grace of God, we, his
children, have the power to face the
realities of our lives. We can bring to
world problems an eternal perspective
that the fleshly man is without. If we
truly believe in the ultimate goodness
and triumph of the Father, we can
stare at any spectre, no matter how
frightening, and say with confidence,
"Be still and know that I am God,"
(Psa. 46: 10).
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By Ben Boothe
cerned about the power plant. Who
has any reason to be concerned?
Sunday: Many soldiers in town-something must be wrong. The party
committee has all left town. The
newspapers say there was an accident,
but there is no danger to health. They
sure do make an effort to protect the
people! The accident was four days
ago and they are still telling us
everything is fine.
Monday: Soldiers are keeping people
from going to the power plant, and tell
us there is nothing to be concerned
about. Must have been imperialist
sabotage. Those Westerners--they
profess to have a "Christian" nation,
and look what they do!
Tuesday: Uncle Chekov died today.
Wednesday:
Something is wrong.
People are leaving town. I have told
them they should be loyal comrades
and believe the announcements by

our party leaders. They shake their
heads and leave. This flu epidemicthousands right here in town have it.
Thursday: The newspaper today said
there is nothing to be concerned
about, but the town is being evacuated
anyway just to be "over cautious."
This is strange. This afternoon I got a
letter from our Aunt in Poland. She
said there was a deadly accident in our
town, and asks if we are all right. She
said they can't eat the vegetables or
drink the milk there, and that they
must stay indoors.
Friday: We must move in an hour.
Our children are playing in the fruit
fields as we pack. I can't believe how
many people have been tricked into
thinking something is wrong. We are
about ready to go, and in come the
kids. Tanya looks pale, and is eating a
plum. How unusual! It is glowing ....

Tranquility Interrupted:
Reflections On A Vacation
Our family lays exclusive claim to
one beautiful corner of southern
Colorado for one week every summer.
We live for these seven days in
"paradise"! It is not too much to say
the time away in this spectacle of
God's creative power, majesty and
delicate sensitivity is a "spiritual" happening in every sense of the word.
Trout fishing with the kids, rny
nephew, and brother-in-law;
long
hikes up a magic mountain; cairn, slow
trips into a sleepy little mining village;
conversation with some special natives
who brave even the winter to stay year
round fill up our week with comforting, placid peace.
Typically, we gather early Sunday
morning in a high country meadow for
family worship and communion. This
year we broke with custom to search
out other brothers and sisters for praise
and fellowship. Not surprisingly, we
found the little church building picturesque in every way with the seats
organized in a semicircle, we looked
out a picture window toward "our"
mountain and the verdant valley
below. Majestic! Poised for ultimate
edification, we experienced the unforgetable, along with sixty other expectant disciples.
My spirit recoiled as the visiting
preacher prayed God would deliver
the church from "the liberals who
threatened to destroy it." As prayer

By Larry James
ended and sermon began, a depressing consistency
prevailed.
The
brother's tirade against all the "so called Christian preachers" who were
pushing for dialogue with Independent
Christian Churches and thus compromising "the gospel," filled the
beautiful house of fellowship with tension and drowsiness. Every now and
then, as if on cue, a supportive, yet
strangely tentative "amen" burst forth.
Uprooted from rny previous peace,
rny mind and emotions raced uncontrollably. How should I respond? As I
considered walking out in silent, heartbroken protest, rny brother flailed
away at the Baptists, the Presbyterians,
the Catholics and many other folks
from various Christian traditions.
"Let rne give you a couple of specific
examples of the compromise and
liberalism
from within
our own
fellowship," he continued. The seven
of us sat in frozen embarrassment, yet
under the intoxicating influence of
adrenaline rush, as I, the elders where
I serve, and our entire congregation
turned out to be the subjects of his
second illustration. We laughed to
fight back the tears. My eighth-grade
daughter sat aghast. My stomach turned over.
Immediately rny carnal mind plotted
strategy. "I'll demand equal time."
No. "I'll calmly and with obvious
superiority and wonderful humility in-

By JoelDalby

Water
Water, a substance that is essential
to so much of life on this planet, has a
very interesting property. When most
materials are cooled, their volume
decreases. This is best illustrated by
the liquids used in thermometersthey contract when cooled and expand when heated. Water, however,
has the nearly unique characteristic of
decreasing in volume as it is cooled to
about 39 degrees F.; then upon further
cooling, IT BEGINS TO EXPAND! This
is the reason water is not used in thermometers or car radiators-it expands
after freezing and breaks things.
Besides being a curious property of
water,
what
effect
does
this
phenomenon have? That question is
best answered by looking at what
would happen if water did not behave

troduce myself to this fellow at the
door to see him faint!" Bad motives,
Larry. No. My sweet daughter's advice
proceeded from the Father, "Dad,
don't you say a word!" So, determined
not to defend myself, I quietly left after
the last prayer. I did however defend
the other church used as an example
of unfaithfulness when asked by
another visitor if I knew of it. "Good
church actually. A very good group of
people."
God teaches powerful lessons in all
kinds of ways. In my week-long escape
he taught me there is no escape from
judgmental, human sectarian schemes
of self-justification. He taugh\ me how
it feels to be unfairly and publicly
condemned without an invitation to
respond. He taught me how precious
the Good News really is. He taught
what a wise little girl I have. He taught
how precious my home church is. He
taught me how far we have yet to go in
our quest to intelligibly communicate
the message of grace. He taught me
how easy strawmen can be knocked
about. He taught me something of
how much 1-ie loves and of what a
challenge loving as He loves really is.
He taught me to persevere.
We will be back next year. I expect
we will risk another hour with that
little group of fellow strugglers in hope
that another message might be heard.
Peace.

this way. For example, what would
happen in the northern lakes of our
country if water should continue to
contract as it freezes? The ice, being
heavier, would sink to the lake bottom; the warmer water would remain
on top; and eventually the lake would
freeze from the bottom up into a solid
block of ice.
To further complicate life for fish and
most human beings, the thawing of ice
in the spring would start from the top
and proceed downward. But it would
probably never progress very deeply
into the lake because the warmer
water would stay on top. Thus the lake
would be mostly a frozen block of ice
except for a layer of water at the top.
Fortunately, and in the wisdom of
God's creation, water begins to ex-

pand as it cools below 39 degrees F.
The colder water rises to the top and
freezes, and the layer of ice forms on
the lake surface. Soon the ice becomes
a good thermal insulator between the
water below and the cold air above.
Thus only a fraction of the lake freezes
and life in the water continues.
Is it just a coincidence that water
reverses its behavior at 39 degrees F.
or did God ingeniously create it that
way? When asking the "man-on-thestreet"
what
he thinks of this
phenomenon, the response is usually
that it is a "remarkable circumstance."
Seldom is the response, "God surely
took care of everything when He
created the earth."
Praise God for his wondrous creation!
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(Band-Aid, continued from p. 14)
That, as I read it, drew me instantly back to J.D.
Salinger's Franny and Zooey and that wonderful
passage where older brother Zooey is bawling

If we can sense soup as "consecrated"
(not to mention the bread and wine), just
imagine the kind of wholeness that will
allow a vision of divine radiance shining
through all kinds of human creativities,
human compassions, human band-aids
and hugs!
out sister Franny, telling her that her new
religious mysticism is all wet!
I'll tell you one thing, Franny-if it's the religious
life you want, you ought to know right now that
you 're missing out on every single religious action
that's going on around the house. You don't even
have sense enough to drink when someone brings
is
you a cup of consecrated chicken soup-which
the only kind of chicken soup Bessie, [their]
mother, ever brings to anybody around this mad
house . ... (p. 796)

That's absolutely beautiful!
Beyond-far beyond--the artificial and arid and
awful rigidity of dividing everything between
the "sacred" and the "secular," there's movement to a dynamic and rich reality when the

secular becomes the means of imparting the
holy, the sacramental: consecrated chicken
soup?
Of course!
Soup participating in the nature of the
sacrament.
Soup offered in love.
And if we can sense soup as "consecrated" (not to
mention the bread and wine), just imagine the
kind of wholeness that will allow a vision of
divine radiance shining through all kinds of
human creativities, human compassions, human
band-aids and hugs!
"Jesus, we never saw you hungering for life,
thirsting for dignity, seeking employment and
clothing and freedom and love."
"Oh, yes, my friends because every time you
responded to someone like that-the very

In the loving embrace of God, you and I
may be lifted to the quality of joy and trust
that will inspire us to embrace.

least of these, my brothers and sisters-you
did it to me. So come, blessed of God, and
inherit the world of that love you showed, and
which as been the truest foundation of the
universe and the world, for you, too are
my sisters and brothers. AMEN.
--·----·-------.------------------------.-------
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The Wisdom Literature Of The Old Testament-Part II

Proverbs:
The Quest For Harmony
"Reverence the Lord
and Turn from Evil"

By MICHAEL V. HOUSTON
ow does one summarize the message of a book
with hundreds of short, pithy, often unconnected maxims as found in the Old Testament book
of Proverbs? Not only is there usually a lack of logical
sequence to the individual units in Proverbs, but the
book as a whole contains material derived from
various sources. This is discerned from an examination of the book's superscriptions (1 :1; 10:1; 22:17;
24:23; 25:1; 30:1 and 31:1) and is an indication that
the proverbial literature of Israel grew over a period
of time. Thus the book of Proverbs lacks the kind of
unity in theme or structure which can be important
aids to the modern interpreter. These factors make it
impossible to summarize satisfactorily the entire
contents of Proverbs in a brief article such as this.
Therefore I shall focus on a few recurring themes
which can be of significance for the contemporary
Christian.

H

The Human Context of Proverbs
Before examining these motifs, we should note
that the wisdom traditions within the book bear
witness to a familiarity with non-Israelite culture and
literature. One of the consequences of emphasizing
the revelatory nature of biblical writings can be the
underestimation of the role of foreign cultural influences upon the biblical authors. Israel was influenced by the religious and wisdom traditions of its
neighbors. The Egyptian influence upon the book of
Proverbs is demonstrable in Proverbs 22: 17-24:22
("Sayings of the Wise"). A close resemblance exists
between many maxims in this section of Proverbs
and the Egyptian wisdom book of Amen-em-opet,
which dates to around the 11th century B.c. In
another section of Proverbs (31: lff.), the advice of a
Michael Houston earned his B.A. and M.A. in Religion from Pepperdine
University. He is a candidate for the Ph.D. i~ Old Testament al the
University of Iowa and is in the process of writing his dissertation.

non-Israelite (Edomite?) mother is reproduced.
Although these foreign influences on Proverbs (as
well as on other Old Testament writings) were
always modified in conformity to Israel's unique
faith and religious experience, they nevertheless
reveal Israel's active participation in human culture
and learning on a broad international scale. To
ignore this human context of Proverbs, or any other
book of the Bible, will lead to a shallow understanding (and thus wrong applications) of the nature and
meaning of Scripture. The consequence of ignoring
the human cultural matrix of the biblical writings is
an interpretation of Scripture which has been cast
(often unconsciously) according to our "modern"
(18th, 19th or 20th century) presuppositions, agendas, and categories. It is also encouraging to
recognize that a biblical faith is not always at odds
with human culture and learning, but can "consecrate" good literature and thought and harmonize
them with God's purposes and values.

The Counsel of The Wise
Another preliminary observation concerning Proverbs is to note the frequent appeal (especially in
Prov. 1-9) by the wisdom teachers to follow
wisdom's prescriptions on the basis of consequences. As was mentioned in the first article of this
series ("Wisdom: The Craftsman at God's Side"lt
the appeal to follow wisdom's teachings was usually
centered in the recognition that human reason and
experience would justify adherence to wisdom's admonitions. In many respects the wisdom teacher
presented his or her instructions from an "advisory"
or "counseling" standpoint: "The admonitions of
the wise man remain in the framework of counseling. The wise man is yo'es "counselor" who wants
to persuade by the weight of his argument and the
evidence of his counsel." 1
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In the light of the experience and wisdom of these
teachers of wisdom, what are some of the most important emphases in Proverbs for the contemporary
Christian and the Church? Although I am aware that
many possible motifs from Proverbs could be
discussed, I shall focus on the following principal
themes: the value of humility for the person who
seeks to be truly wise; the need to help the poor and
less fortunate members of the community (even
though Proverbs appears to emphasize a more individualistic approach to life than is found in another
Old Testament literature); and the dangers of such
disruptive and destructive characteristics as quicktemperedness, gossip, and contentiousness to the
well-being and order of the community.

"Do Not Be Wise In Your Own Eyes":
Humility
A spirit of genuine humility is held up in Proverbs
as an indication of true wisdom and knowledge. The
wise of Israel frequently warn of the dangers of pride
and self-deceived certitude. In the prologue to the
the
book, one is admonished to recall that
reverence of the Lord is the beginning
of
knowledge 11 (Prov. 1:7). 2 To reverence 11 involves
recognition of our inferior status before the Lord.
Our flnitude, among other things, must be kept in
mind if we are to be truly wise. This awareness of
our finitude before the Lord should foster an attitude
In
of humility toward our equally finite neighbor.
11

11

11

11

To ignore the human context of Proverbs,
or any other book of the Bible, will lead to
a shallow understanding (and thus wrong
application) of the nature and meaning of
Scripture.
the same vein the warnings in Proverbs 3:7 and 8:13
are even more explicit regarding the danger of a
D0 not be wise in your own eyes,
foolish pride:
reverence the Lord and turn from evil 11 (3:7). The
reverence of the Lord is the hatred of evil, I hate
pride and arrogance, evil behavior and perverse
(8:13; see also Prov. 6:17; 20:9; 21:30;
speech
27:1). 3
Humility for the wise person includes not only the
recognition
of one's limitations,
but also an
awareness that obtaining wisdom is an on-going process. The humble remain open to new learning and
guidance from the wise (10:8; 12:15; 13:10). The
acquisition of wisdom entails accepting the need to
grow in the knowledge of God and the created
world (26:12; 30:5-6). As a result, the truly wise person is aware of what he or she does not know
11

11

11
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(18:13; 19:2).
Of what value is such humility in our culture with
lookits frequent emphasis upon assertiveness
ing out for number one, and the pursuit of status
and power? Israelite wisdom assumed that the
ultimate order undergirding the universe is a harmony derived from God. Hence, the values of a
human-centered approach to life (e.g., an ethnocentric
nationalism
or an individualistic
selfcenteredness) will be seen as resulting in eventual
social breakdown and individual disillusionment.
This breakdown is also possible within smaller
social units such as the Church. When leadership
(elders, preachers, leading writers) ceases to pursue
a wisdom and order which fosters humility, the community
of believers
tends to disintegrate.
Authoritarian
models of leadership, intellectual
smugness and self-righteousness,
and overconfidence in our own wisdom are the products of a
lack of wisdom and humility. Only the continued
awareness of our finitude and limited wisdom before
God can keep us genuinely humble and therefore
wise.
11

11

11

1

11

"The Righteous Care About Justice":
Concern For The Poor
One of the greatest blindspots in contemporary
American society is indifference or even hostility
toward the poor. Unfortunately,
these societal
attitudes are mirrored too frequently in Christians. It
is discomforting, therefore, to evaluate ourselves in
the light of the Scriptural emphases upon God's concern for the poor and the divine admonitions for the
people of God to aid those who are in need.
Although the concern for the poor is not exclusively
a wisdom motif, the wisdom teachers frequently
urge a responsible treatment of the poor. Thus the
highly individualistic
emphasis in the wisdom
literature should not be exaggerated so as to
minimize the sense of social responsibility which
existed among the wise of Israel. Nor did belief in
as the reward for
material prosperity ( success
"the wise" negate a sense of obligation to aid the
poor in the community.
This social awareness was rooted partially in the
recognition that God identifies with the poor of this
world. Thus to oppress or mock the poor was to
show contempt for the Creator (Prov. 14:31; 17:5).
The righteous were not to be apathetic toward the
plight of the poor in their midst: "The righteous care
about justice for the poor, but the wicked show no
such concern" (Prov. 29:7; 28:27; see also 14:21 and
21: 13 for a more eudomon istic basis for helping the
poor).
When examining the contemporary
American
attitudes toward the poor, one finds seemingly con11

11

)

11

11

tradictory feelings and actions. On the one hand, we
often react generously in a well-publicized
crisis,
especially if a natural disaster is the immediate
cause of the problem. Yet our over-all commitment
to aid the long-term poor and needy is often piecemeal or inconsistent. Are we as willing to help the
unpublicized chronic poor among us who are frequently
the victims
of familial
and societal
breakdowns? Our attitudes toward these poor are
well reflected in the political gain experienced by
some politicians in our country who call for the curtailment of welfare benefits for "all those welfare
cheats and bums." It is clear that "fiscal responsibility" at the expense of the poor and disadvantaged in
our society is acceptable to vast numbers of people

Our content-oriented religious approach
to "truth" has frequently been the foundation upon which vocal, irresponsible,
and hot-headed individuals intimidate
others while claiming to maintain church
purity.
in our country. It is difficult for many of us to accept
the reality that poverty most frequently is not due to
the sins of the poor. It has always been easier to
blame the victims of poverty than to assume personal (or national) responsibility to aid them. Christians who take seriously the wisdom admonitions to
care for the poor will not be duped by contemporary
values or excuses which denigrate, "mock" or ignore the disadvantaged.
Surprisingly, many proverbs advocate this concern
for the poor while at the same time maintaining a
"success orientation"
toward life. The wise frequently assume a reward of prosperity and success
for the righteous/wise
person,
whereas
the
unrighteous/fools are destined to experience poverty and destruction (Prov. 2:21-22; 3:1-8; 10:3-4, 27;
13:21-25; .14:11; etc.). Despite this simplistic equation (see Job and Ecclesiastes!) which permeates Proverbs,
the
poor
were
not
identified
as
"undeserving"
of help. Nor was the "successful"
wise person justified in ignoring the needs of the
poor. A strong belief in a work ethic (14:23) need not
result in a scornful or apathetic attitude toward the
poor. Yet an examination of many of our contribution practices and church budgets reveals that our
responsibility toward the poor (an emphasis which
abounds throughout Scripture) has yet to be taken
seriously by many of us who profess to be disciples
of Jesus. According to the books of Proverbs, the
wise will not minimize nor ignore this responsibility.

"A Harsh Word Stirs Up Anger":
Avoiding Strife
In ancient Israel the pursuit of wisdom involved
the quest to discover and maintain order and stability in every sphere of life. Within the context of such
an order, human beings and society were to function so as to maintain the greatest measure of prosperity and wholesomeness
in the world. Any
actions or attitudes which threatened this order and
harmony were reproved by the wise. Consequently,
there are frequent admonitions in Proverbs against
contentiousness.
The person who continually
precipitated and
fomented quarreling and factional behavior within
the community was considered to be abominable
before the Lord (Prov. 6: 16-19). Such a person was
to be excluded from the community lest the social
fabric of the society be torn (22:10). ThE; quicktempered man was especially to be avoided, for
such a person could stir up people and bring about
rash and foolish actions on a broader, more destructive scale (14:29; 15:1, 18). In contrast to the easily
provoked "fool"
the wise were encouraged to
overlook insults, control their tongues, and avoid
necessary and fruitless strife (12:16; 20:3, 19; 26:20).
Proverbs 20:3 expresses the matter succinctly: "It is
to a man's honor to avoid strife, but every fool is
quick to quarrel."
There is no need to underscore the tragedies
which have occurred in the body of Christ resulting
from contentious, intemperate, and slanderous individuals and parties. Israelite wisdom instruction
was in part an attempt to cultivate positive attitudes
and behavior in Israelite youth for the betterment of
the social and religious community of Israel. Would

"To reverence" involves recognition of
our inferior status before the Lord. This
awareness of our finitude before the Lord
should foster an attitude of humility
toward our equality finite "neighbor."
it not benefit the Church if such virtues as patience,
listening, and self-control were more successfully inculcated within young men and women who are
endeavoring to serve the Church? Our contentoriented religious approach to "truth"
has frequently been the foundation upon which highly
vocal, irresponsible, and hot-headed individuals intimidate others while claiming to maintain church
purity. The wise person, according to Proverbs, does
not seek strife and avoids being pulled into the arena
with such contentious "fools" (10: 11-12; 11 :3, 12;
12:16, 18, 20; 15:1, 2; 17:27). We can affirm a more
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biblical ideal of "truth" which recogniz es that how
one acts (and reacts) constitutes th e auth enti c
c riterion for genuine know ledge and tru e wisdom.
We can affirm what is true without recourse to
slanderous accusations and self-rig hteo us po liti ca l
power-p lays whi c h arise from th e co ntentiou s spir it.
The tru ly wi se person also has the maturity to
distinguish between issues of a trivial natur e and
those wh ic h should be of co nce rn to th e entir e co m munity. Likewis e, a wise man or woman wi ll possess
the strength and security to avo id descending to the
leve l of "the fool" who unfair ly c riti c izes him or her.
It is th e responsibi lity of th e wi se person to ensur e
(to the best of hi s/her ab ility) order and harmony for
th e peop le of God.
In concluding this bri ef surv ey of some major emphases in Proverbs, let me suggest that a co ntinu ous
thread under lies the seemin gly disjointed sayings
and admon ition s of th e book. Humi lity , concern for
the disadvantaged , and th e pursu it of peace assum e
a fundamenta l attitude wh ic h reflects a reverence
for th e Creator of th e natural and hum an wor lds.
Out of this reverence the wise man and woman
esteem the order and harmony which God int end s.
The book of Proverbs, therefore, is no m ere "book

Collinsville Again
Dr. Flavil Yeakley, Jr. sho uld have
tit led his fir st arti c le on the Co lli nsville
Chur ch case "T he Soft and Hard Facts
in the Case" - soft so far as the elders
were co nce rned, hard so far as Mar ian
Gui nn was co ncerned.
Accordi ng to Yeakley, it all began
w hen t he city c ler k, a c hurch member,
called one of the elders to advise him
t hat Ms. Gui nn had been charged as
the cause of the divorce between one
Pat Sharp and his wife. Apparently Dr.
Yeakley th ink s that this was the
app rop riate and Chri stian thing to do.
But t he hard fact is that the elder
should have to ld the city clerk that her
duty was not to scatter the rum o r
abroad, but to go to Mrs. Guinn
herself. Instead, the elders by their
deed told all of the memb ers of t he
c hurch never to seek out a brother or
sister v ict im of rumor, but "br ing all of
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of advice." Prove rbs is a comp ilation of t he w ise
whose quest in life ce nte red o n the discovery and
practice of th e attitud es and acti o ns which would
best lead to harmony and wholeness. Yet, as we
shall see in the next two art ic les wh ic h discuss th e
books of Job and Ecclesiastes, th ere are tim es when
o rder and har mony break down for no discernib le
reason. It is the pursuit of w isdo m under these c ir c um stances w hic h has bequeat hed us wit h th e most
profound, yet disturbing, co ntributi o ns from the
wisdom lit erature of Israel.

NOTES
1W alth er Zimm erli, " The Place and Limit of the Wisdom
in the Framewor k of The O ld Testament Theo logy," Sco ttish Jo urn al of Th eo logy 17(1964), p. 153.
2 " Reverence" is a better tra nslati o n here of the Hebr ew
wo rd yr ' th an is th e tradit iona l rendering " fear." The co nnot ati o n is th at of "awe," " respect," rath er th an "t remb ling fear," althou gh certain th eophani c enco unte rs co uld
ce rtainly result in outri ght fear before th e majesty and
hol iness of God (e.g., Isaiah 6).
3 Except for my translatio ns of Prov. 1:7; 3:7 and 8: 13 all
Script ure q uotat io ns are from the New Internat iona l Versio n of th e Bible.

_______

the d irty th ings you hear to us."
A third hard fact was that t he elders
set aside shep herding in favo r of co nfronting . A single elder meetin g Mr s.
Guinn in a pre-arranged private co nference wou ld at least have co nform ed
to respectab le social standards. She
did not have to deny the rumor to all
thr ee elders to make her de nial valid .
Three males descending o n o ne lo ne
fema le is raw co nfrontat io n, not
co un se lin g.
H e re
we
see
demonstrated th e authorit arian syndrome of the "e ldership" institution .
An e l der
does
nothin g; the
"e lde rship " does everyt hin g. The
"e ldership" as an institution is whol ly
w ithout a bib lical base.
A fourth hard fact is that the elders
did not ask Mrs. Guinn for an int erview. Without an appointment the
three went to her hou se to confro nt
her. They we re not content to leave
the matter at that stage. They fo llowed
her to a pub lic laundry . Proper respect
for her wou ld have led them to d rive
on by because she was busy and
w ith out time for an int erview. Instead,
they asked her to leave her laundry ,
leave her c hildr en at the lau ndry , and
go w ith them to the c hurc h bui ld ing.

____________
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Such acti o n und er the circum stances
takes on the appea rance of an
ecclesiastical co urt.
A fifth hard fact lies in the igno ring of
the teach ing of th e Scripture s th at the
o lder women of th e c hurc h bear a
spec ial respo nsibil ity towa rd t he
yo unger wo men. It wo uld have been
mo re bib lically app ro pri ate if Mrs.
Guinn had been sought out fir st by
o ne of the presb ut eras (older wome n)
in co nce rn and love.
A sixth hard fact wh ich Yeak ley
softly skips is that the three elders
wa ited in their car down the street
from Mrs. Guinn's home to catch her
in company w it h the divorced Pat
Sharp when she came home and to
have a head-on confrontation w ith her
in her driveway . Such grossly offensive
behavior lies wholly outs ide the realm
of gentle shep herding and co uld not
be expected to result in comp lii!nce.
A seventh hard fact is that the elders
gave Mrs . Guinn a five-day noti ce to
make a pub lic confession of sin or t hey
would withdraw the fellowship of the
church from her . Setting of arbitr ary
dead lines for others hardly comports
with the gentl e c haracter istics of
shep herd ing. W hen Mrs . Gu i nn

reacted by withdrawing her membership from the congregation, she was
told that she could not withdraw from
the church, the church had to
withdraw fron;i her. What absurdity!
Mrs. Guinn was not born into the Collinsville congregation. She was born
into the universal church of God.
Under both the law of God and the
law of the Constitution, she was free to
leave the Collinsville assembly at her
own will. Failure to accept this fact led
the elders to violate her rights
guaranteed by the Constitution.
An eighth hard fact is that the elders
did the "withdrawal of fellowship."
There is nothing in the New Testament
to indicate that this is the responsibility
of elders. Their written statement read
to the church had all the earmarks of a
papal bull of excommunication.
Nothing in the New Testament indicates the place for any such formal
act. "Withdrawal"
is the quiet act of
all the members acting individually.
A ninth and damaging hard fact
omitted by Yeakley is that the elders
wrote letters to other congregations
charging Mrs. Guinn with fornication.
Since Church of Christ doctrine holds
each church to be autonomous and independent, the elders were in violation of their own doctrine. Since the
presumption was that the letters would
be read publicly, they constituted a
clear invasion of her rights.
If the elders had simply read Mrs.
Guinn's letter of withdrawal from the
Collinsville church, it would have
accomplished everything they sought
by their "withdrawal of fellowship."
Her letter clearly meant that she expected to cease all social contacts and
all appearances at church meetings. In
spite of Yeakley's elaborate explanation of what the elders "actually did,"
the fact remains that the elders told her
she could not withdraw, that they
would have to withdraw from her.
They emphasized this claim by refusing to read her letter stating that she
had ceased to be a member of that
congregation.
Not the least of the hard facts lies in
the deliberate decision of the elders to
conceal from the church members
Mrs. Gu inn's letter stating that she had
withdrawn her membership from the
Collinsville church. This was a crucial
blunder. Their rationalization was that
she was forever a member of the
universal church and under their

suzerainty as long as she lived or until
their suzerainty was transferred to
another "eldership." This is the absurd
length to which the modern "eldership" doctrine has been pushed.
The most important fact connected
with the Collinsville case is that church
"authorities" are not free under the
First Amendment to invade a person's
civil rights. It is the duty of the courts
to protect individuals whose realms of
privacy and emotional security are invaded in the name of religion.

Norman L. Parks
Murfreesboro, Tennessee

I want you to continue to run the
journal in the direction of focusing on
unity among God's people. It is unfortunate that Churches of Christ preach
unity outside and have division inside.
I hope with your continuous effort
God's people everywhere will be
united so as lo fulfill Christ's prayers.

Ernest Udom
Nigeria, West Africa
I have a hunger for Christians to care
about each other, to serve, to carry the
cross. I have a hunger for the Church
of Christ to realize that there are Christians who do not wear our name
(Church of Christ); this name thing is
depressing. Will we ever change
before we all have to look God in the
eyes?

Jerry Hancock
Montgomery, Alabama

I read Paul Magee and Gary Duke's
article on worship initially with great
interest and finally with not a little
disappointment. There seem to be
several
basic
theological
and
philosophical
flaws
in these
gentlemen's arguments for more effective worship. I would like to address
the one which seems the most significant.
The issue of splitting the "elements"
of worship into artificial categories
obscures the single underlying problem of worship in the Church of
Christ; namely, the lack of order as a
fundamental
category, within the
whole organizing principle of worship.

This seems to be fundamental because
it is the sign of the community's
redemption from the realm of chaos.
The order of Christ is what is needed
in order to abolish the chaos which
seems to set the "spiritual" aside as
something non-generic and wholly
religious. What is needed is not techniques or methodologies to create
"more effective"
worship,
but a
radical change in our world view
which places the "spiritual" next to
the secular as a single reality bound
together in Jesus Christ. Effective worship is worship which is first and
foremost tied into the daily rhythm of
our lives as we are subtlety changed by
the presence of the Spirit of Christ in
us.
I appreciate the need to redefine
what worship is for the Church of
Christ; I also appreciate the need for
vigorous theological work on the task.
Worship is not the "most important
hour in the life of the Church;" it is the
life of the Church.

Paul Fromberg
Pasadena, California
From Ms. Holley's editorial, "A
Thread of Faith," through the interview with Robert Meyers, the JulyAugust issue was one of interest to this
former-Church-Ch rist-now-Congregati onal/UCC minister.
How delightful
to witness the
gender-shift!
Only three of Bob
Meyer's 17 voices in Voices of Concern were feminine; and now the
editor and approximately one-half of
the writers of the theme articles in the
July,.August issue are women. Perhaps
God, in his eternal wisdom, may even
envision women in congregational
leadership positions among Churches
of Christ in some distant century!
As one who sadly declined Dr.
Meyer's invitation in 1965 to be a
"voice" in that important and excellent volume, I soon realized that
the piece I would have submitted
would probably have not rushed my
departure from the Churches of Christ;
a short four years later I was a minister
on the staff of a midwestern Congregational Church.
Though
many factors blended
together
in my spiritual/pastoral
pilgrimage, which moved me away
from the church of my boyhood, and
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though I jumped hopefully "w ith a different parachute" (beautiful article,
Kathy Pulley!) , I am yet pleased to read
of a growing ope nness that becomes
any Christian co mmunit y, including
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the one I had to leave.
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